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JOINT CITIZENSHIP IN PARALLEL SACRED WORLDS
 
by Lex Hixon
 

 
By violently overcoming earth's gravity, we have been able to photograph our blue planet floating in space, bearing the irreplaceable treasure of plant, animal and human evolution. This vision is inspiring, but the technological violence and ambition necessary to bring it about threatens the delicate planetary life which we cherish.
 

 
superclusters.
 

 
*                                              *                                              *
  

 
This is not a proposal from the realm of science-fiction fantasy but a cry from the realm of existential primacy -- that is, spiritual fact. Human beings already possess this nonviolent form of space-flight an these supremely inspiring visions of creation. We have received these sublime gifts every generation since our prehistory. They are called sacred traditions. The far-reaching power of their sacraments dwarfs the material technologies of which secular civilization is so proud and by which we moderns, whatever our spiritual commitment may be, remain subtly conditioned and even addicted.
 

 
It is the consistently functioning communal vision of the world as a sacred world which will lead us into a new global future, just as the Sacred always safely leads humanity into every future.
 

 
*                                              *                                              *
  

 
Human beings require breathable atmosphere, clean water, balanced nourishment, just and loving community. For human survival, we also require a coherent sacred world. Some neutral biological and social existence with ethical values and religious aspirations externally imposed upon it will not be adequate. We are beings designed to live in a world which is intrinsically sacred, which is by nature infinitely meaningful --its origin, its evolution, its goal, its events, its very existence.
 

 
Hinduism, Buddhism, Taoism, Confucianism, Judaism, Christianity, Islam and innumerable indigenous or regional tradition of sacredness are not primarily social institutions which can be studied from the outside. A sacred tradition is an entire sacred world boundless in scope, inexhaustible in teaching and blessing. It has no outside. An authentic sacred world provides breathable atmosphere, clean water, balanced nourishment, just and loving community for the entire human being.
  

 
We can only remain human, or become truly human, by existing in a sacred manner within a balanced environment of sacredness. In this vertiginous space-flight that we call existence, beings must live within some atmospheric pressure of sacredness. Culture itself, including its basic fabric of language, kinship and governance, is already a sacred environment, a spiritually breathable atmosphere.
 

 
However, the conscious sacredness of our human experience, both communal an personal, is constantly being eroded by egocentricity, rapacious negativity, obsessive conventionality, loss of faith. We have to know how to farm wisely or our precious topsoil will erode. Our family and our civilization will starve. We must know how to walk upon Mother Earth in a sacred manner as Native American tradition so beautifully teaches. But the arts of farming and conservation are subtle. They need to be expanded and transmitted, with loving patience and care, generation after generation.
 

 
The art of scientific inquiry also needs to be nurtured and transmitted. It is not automatic. For this process there exist large universities with libraries, laboratories, government grants and highly trained mentors. To sustain a sacred world is more demanding than to assure economic or scientific development. A powerfully coherent sacred world does not unveil itself automatically. An extensive network of support is necessary, beginning in the most intimate life of the family. This support is not primarily financial. A sacred world cannot be bought or sold.
 

 
*                                              *                                              *
  

 
One cannot simply enter an impressive landscape and encounter God. One cannot merely close one's eyes, look inward and discover the True Self. One cannot casually analyze one's limited personal and cultural experience and reach timeless Truth. Once cannot run along beaches at dawn or make love with a close partner and automatically experience the supreme passion for the Sacred which sustains and protects truly human existence. Once can indulge in romanticism and wish-fulfillment, one can even engage in moral, artistic or religious aspiration, without actually meeting the Sacred face to face. This is the ultimate encounter, and upon this encounter authentic human existence depends.
 

 
Even a genuine glimpse of sacredness does not give us the sensitive guidance necessary to sustain our personal relation with the Sacred through inevitable trials and ambiguities. We are not automatically shown how to open access to the Sacred -- even for our immediate loved ones, much less for the millions of persons in our particular culture or the five billion precious human beings on our planet.
 

 
God will not do it for us. Truth will not bring about an effortless universal awakening. Only we ourselves, through the disciplined cooperation of sacred community and its initiatory mode of apprenticeship, can actually learn how to farm. Then alone can we help to provide the tangible spiritual nourishment that humanity needs --not just at peak moments such as harvest and inauguration, illness and death, birth and marriage, but every day, just as biological sustenance and social support are necessary every day.
 

 
This spiritual responsibility for transmitting the sense of the Sacred and the art of living sacredly has been humbly undertaken by communally empowered knowers and lovers of the Sacred, both men and women, since human prehistory. We are very grateful to them all.
 

 
*                                              *                                              *
  

 
Just because certain religious leaders and even entire religious lineages have become polluted by power or pride does not invalidate the essentially communal enterprise that sustains our sense of the Sacred. Does the existence of self-serving political leaders or even entire governments that become deluded imply that we should not have any governance at all?
 

 
Many people indulge in the unthinking judgement: I reject organized religion. We should ask them in return: Do you accept organized language, an organized nervous system, an organized civil rights, an organized ecology? The more appropriate word, in all these cases, is organic. A particular sacred world and all the subtle structures that sustain it is essentially an organic manifestation -- not an accidental, arbitrary or oppressive form of organization. 
  

 
The Sacred blossoms. It cannot be manipulated. The tendency of the personal and collective ego to take control, and to oppress is opposed by the prophetic power streaming from the Sacred. To appreciate the ecology of sacredness will provide a way to link all our pressing ecological concerns -- including social justice, animal rights, environmental protection, freedom from addiction, holistic education, personal growth and progress on the spiritual path.
 

 
*                                              *                                              *
  

 
One cannot construct a sacred world like a bridge, clock or computer. One cannot bring a sacred world into being through the genius of creative imagination like a play, film or novel. A sacred world is neither an individual, nor a collective work of art. It is not poetry or music, although these and other disciplines can express sacredness. One can only enter a sacred world through friendship with its adept guides and committed citizens or initiates. 
 

 
A sacred world flashes forth like lightening through its native iconography and forms of worship -- but only indirectly. To experience a sacred world directly, one must overcome the huge gravitational pull of habitual egocentricity and negativity. This process is the parennial human mode of deep space-flight or spiritual ascension through wisdom and devotion. What one is able to perceive during this brief or extended voyage of weightless awareness is only a tiny fraction of the Sacred, which is absolutely inexhaustible. But sacredness is holographic -- every point contains the whole, every drop of holy water contains the entire blessing. No being or event exists outside the embrace of the Sacred. 
 

 
Our secularized modern minds must learn once more to accept the primacy of the Sacred. We must clearly understand, inevitability that sacredness will express itself through human consciousness, either fully and freely or in various truncated or distorted ways. But no one can realistically return to the non-global perspective of accepting as valid only one sacred tradition. We are faced instead by a paradoxical plurality of sacred worlds -- surpassingly different landscapes with equally suprising correspondences.
 

 
The cultural style of openness in much contemporary western society allows us to consider becoming Buddhist, Hindu or Muslim, or to return anew to our religion of birth, be it Native American, Jewish or Christian. It even allows us to imagine that we stand outside sacred tradition entirely or to sample various esoteric or secular teachings of questionable authenticity. This situation results from the erosion of the humanity's traditional sacred worlds. We are strolling through a cultural and counter-cultural shopping mall rather then truly existing -- with awe and life-and-death commitment, within an integral environment of sacredness. 
 

 
The spiritual solution to this modern dilemma is to regard the contemporary secular world itself as a call from the Sacred. Cultural and religious pluralism and its relaxed standards for evaluating what is good or real is actually an invitation from the Sacred to modern humanity: Penetrate further into sacred existence! But sacredness cannot flourish as an intellectual abstraction, a romantic nostalgia or a socially imposed norm. It springs only from free commitment and just community.
  

 
*                                              *                                              *
  

 
There is one superessential light shining at the core of all sacred traditions, shining through all conscious beings. However, this light cannot be approached except through various sacramental context, religious languages, reservoirs of usable holly power.
 

 
Very little sun light can be assimilated directly by the body but must be stored in plants or animals which are then eaten to sustain the sacred fire of life. The same is true of the life-giving sunlight at the source of our consciousness, at the source of Being itself. Sacred traditions are like highly sophisticated solar collectors, they present usable forms of this primordial sacred energy to the human community -- supernatural food which can only be eaten sacramentally.
 

 
Even through truncated forms of sacred tradition, the light of Truth is still accessible, to one degree or another. Through every single heart, the unapproachable light is shining. We should not fall into the illusion of fundamental alienation or separateness. Truth is radiant in and through existence itself. However, conscious access to Truth is a delicate question. Even given such access, the process of genuine assimilation becomes a crucial issue.
 

 
The subtlety and complexity of our precious human body provide a metaphor for the functioning of sacred traditions. Scriptures, guides, moral disciplines, rites, symbols, music, dance, teaching, sacraments of communion, propitiation and initiation are as necessary as various enzymes, designed by evolutionary forces to digest various foods. Sacredness must be properly digested and its energy distributed to the entire communal body. The principle of nourishment always remains the same, but forms of nourishment and modes of assimilation differ dramatically.
 

 
For instance, if a person’s spiritual body has been conditioned  to assimilate Christianity, it will not be able to receive enough nourishment form Buddhism, regardless of how intellectually appealing the new tradition may appear, until intuition and instincts are thoroughly retrained. Such a process may take years, and can be broken off prematurely without realizing the negative consequences to the spritual immune-system. The Christian enzymes, or initiations, do not disappear entirely, so the convert from Christianity will never develop an exclusively Buddhist mode of digestion, even if it is assumed to be so.
  

 
There are also specific enzymes that evolve within the spiritual body to assimilate various strains of a single sacred tradition. For example, a Baptist, a Roman Catholic and a Christian Scientist possess certain non specialized enzymes that can digest general Biblical teachings. However, concerning the descent of the Holy Spirit, which is the essence of Christian liturgy, these three individuals may not be able to digest the unique manifestations of holiness in each other's parallel Christian worlds.
 

 
We may inquire: How far does this differentiation go? How many parallel sacred worlds actually exist ? The tendency towards sectarian differentiation seems to have no self-limiting factor. Healthy limits are therefore placed on this tendency by the particular sacred worlds themselves. There is obvious wisdom for keeping a spiritual lineage disciplined rather than splitting and diffusing the sacred energy whenever some charismatic leader or rebellious initiate becomes inspired to do so.  Can we have a global civilization if a different language is spoken in every valley? Of course, branching is healthy and fruitful for a fruit bearing tree, but a certain amount of pruning is necessary.
  

 
Sacredness is essentially shared experience -- unifying, non-dividing. The sacred struggle is for unity, continuity, community, commitment, coherence. Diversity and self-expression, simply for their own sakes, are not characteristic of a sacred world which must have the power to extend through generations and across cultural frontiers. We will have to release many of our modern, secular assumptions and prejudices in order to generate a genuinely sacred manner of existing. This is the way ahead.
 

 
*                                              *                                              *
  

 
Our emerging global civilization will not witness the further erosion and eventual disappearance of the various ancient sacred worlds. To lose an animal or plant species is an ecological tragedy. The same is true of losing a distinct sacred tradition or even an authentic lineage within one of the larger traditions. For the contemporary planetary civilization to achieve the unity, continuity, community, commitment and coherence which sustains the life-giving sense of sacredness, we must accept the responsibility of joint citizenship parallel sacred worlds. Our contribution to the future is to become responsible citizens, or initiates, of several sacred worlds, bearing them carefully and harmoniously within our own conscious and superconscious being. 
 

 
The experience of universality is characteristic of a sacred world. For Christians, the entire universe is  a Christian universe. The entire universe is also Muslim for Muslims and Buddhist for Buddhists. Sacred worlds do not stop at political, ethnic, or historical frontiers but present a coherent vision and daily revelatory experience of reality as a whole. Parallel sacred worlds, however, do not cancel or annul each other , any more than French invalidates Arabic. One sacred world is not more true than another. Each one bears the fullness of living Truth.
  

 
Can one person live authentically in several alternative universes, each with different standards for faith and action? The answer is non-Euclidean. Parallel worlds do meet while remaining parallel. They meet in sacredness without losing their uniqueness. This is why we speak of them as parallel rather than divergent or as convergent.
  

 
*                                                         *                                                     *
  

 
In a consciously committed, initiatory sense, the present writer is Hindu, Buddhist, Muslim and Christian. I am among the advocates of joint spiritual citizenship. I do not judge or evaluate any of these traditions in terms of the others. I simply live, worship, meditate, work, play and commune within four sacred worlds as a fully naturalized citizen of each. To connect with the integrity and fullness of each concerns me greatly and involves serious spiritual responsibilities in five lineages: the Halveti-Jerrahi Order of Sunni Islam; the movement of Ramakrishna Paramahamsa and Sarada Devi of Bengal; the Greek-Russian-Arabic line of the Eastern Orthodox Church; the Nyingma-Kargyu-Sakya-Gelugpa line of Tibetan Buddhism; and the Soto-Rinzai fusion of Japanese Zen.
 

 
I am a formal spiritual leader in only one of these five lineages, yet I carry their active initiations inwardly, becoming a locus of the revelatory power of each sacred world. My life is a laboratory of alchemical interactions. But my principle of research is to keep each tradition uncontaminated by the rational, secular modern world or by the eclectic, anti-traditional New Age movement, which are reverse mirror reflections of each other. I am also careful about casually mixing and making facile equivalencies between these five sacred worlds, which are each unique, incomparable, non-interchangeable, inclusive, integral and complete. They are not in need of any interpretation or infusion from outside, yet are never locked within themselves but remain open to the Sacred.
 

 
Nonetheless, it is a fact that these various initiatory currents of energy are flowing within a single person, so they cannot be hermetically sealed from each other. There is a healing interaction similar to deep friendship between the various initiatory streams within a citizen of parallel sacred worlds. This experience far transcends mere ecumenical dialogue or liturgical experiment.
 

 
*                                              *                                              *
  

 
Sacred traditions exist not to bind or suppress but to free us, both personally and collectively, from narrow subjectivity of various kinds -- not to destroy subjectivity, or personhood, but to enhance it by releasing us into the passionate subjectivity which Kierkegaard writes about as the main characteristic of authentic human existence. Our precious human freedom is passionately to choose synergy with the Sacred, passionately to embrace a revealed world.
  

 
However, the sense of sacredness does not imply naivite. Not everyone who invokes tradition is truly traditional. And even genuine traditions fall into delusions and partial perspectives, needing to be constantly renewed by the living Truth at their core. Practitioners of the Sacred are charged with responsibility for the integrity of their own traditions and must carry on an existential critique, through word and action --debating and refuting errors and misguided applications of spiritual principle within their own unique sacred worlds.
 

 
For instance, the contemporary idolatry of individualism, "whatever works for me is true", needs to be confronted with intelligence -- not opinionated individual intelligence but the communal insight and wisdom of a living lineage of sacramental experience. "We have the mind of Christ," writes Saint Paul about his charismatic community of men, women and children. The mind of Christ, the mind of Buddha, the mind of Muhammad, the mind of every authentic sacred tradition must carry out these debates against divisive views, actually achieving a refutation of error which is satisfying both logically and experientially. This process is essential for keeping sacred traditions effective and continuous over centuries. We must debate the wide-spread contemporary assumption that in ethical and religious concerns there are no errors, merely differences in individual viewpoints.
  

 
The question arises: What if these laser-like refutations are directed by one genuine tradition against another tradition? This phenomena inevitably occurs and is healthy as long as it is not translated into political, social or personal oppression. Part of the structure of a sacred world is to establish and maintain its uniqueness, both philosophically and spiritually. One sacred tradition is not the mere repetition in different words and images of another sacred tradition. But the main emphasis should rest on the spiritual responsibility of each tradition to clarify and purify itself. Each tradition must refute the misperceptions and misconceptions of those who are claiming refuge under its own unique principles, while engaging in merely subjective innovations, with or without the intention to deceive.
  

 
*                                              *                                              *
  

 
Certain romantics may object to this realistic acceptance of disagreement and debate between and within traditions, but responsibility for a sacred world always involves intellectual activity as well as liturgical, contemplative and social activity. We do not enter a sacred world to engage in fantasy but to unveil Truth in order to facilitate the fullest possible future of humanity, on whatever level that future may be understood.
 

 
We are legitimately concerned about deceptive cults which masquerade as genuine religious movements and spiritual transmissions. Every sacred world has methods of detecting and protecting itself against such forms of psychic invasion. One sign of a false cult is the fanatic denial that other noble traditions or legitimate denominations manifest sacredness. Openly or secretly, every cult claims: We alone possess the Truth. The others are completely in error. By contrast, an authentic traditional view is universally open and good-hearted, recognizing grains of pure gold in many teachers and teachings that are not strictly speaking traditional or that belong to ancient lineages from somewhere else on this sacred planet.
  

 
However, the human enterprise cannot be sustained by panning specks of gold from mountain streams. We must study sacred geology, discover rich veins of gold, and set up ecologically sophisticated mining operations. Five billion persons on the planet cannot be sustained spiritually by gathering the fruits of sacredness that may grow spontaneously in human consciousness. We are not living in the garden of Eden. We must develop spiritually sophisticated farming operations -- not religious agribusiness or supermechanization but guilds of devoted farmers who cooperate in carefully building up their soil and husbanding their farming wisdom, generation after generation. These are sensitive caretakers of the human heart.
 

 
*                                              *                                              *
  

 
Whoever receives event the most basic initiation in a sacred tradition, or citizenship in a sacred world, has the responsibility to uphold the dignity and sanctity of that tradition, to interpret it in the light of its own highest principles, to protect it against distortion, to maintain a critical view of its past and present manifestations. Whether or not persons fulfill any specialized priestly function, all citizens of a sacred world have the responsibility to participate in certain powerful sacraments which transform each of them into a full locus of  the Sacred. Responsible citizens are radiating, at every moment, the unique energies of their particular sacred world -- verbally or silently, but knowingly. A precise critical mass of human beings must reach this level of mature spiritual responsibility in every generation.
  

 
Because of the natural ecology of the Sacred, this spiritual maturity always manifests. But our contemporary sacred space is becoming severely polluted from both ends of the spectrum -- religious fundamentalism and anti-religious or merely non-religious secularism. Each of these polluting forces reinforces the operation of the other. We must immediately take new steps together --sacred steps of cleansing, healing, reconciliation and illumination.
 

 

 



How much more time will you spend at a wayside inn? Don't you want to go home? How exquisite it all is ... One is in her own self, the wanderer, the exile, the home-coming, and the home...oneself is all that exists.  ---Sri Ma Anandamayi

